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" ' The present idiot doe* not abrogate the apostolic canoni- 
cal regulations and other edicts of the ordained clergy and in- 
aoiatfcora. It is, moreover, declared* that timet who do not in- 
/turn aa ordered by the present edict cannot be absolved from 
the excommunication incurred withont having ./irstf informed jadi- 
tially against the delinquents ; and, although the month allowed 
may haw passed, the obligation of informing remains the same 
wader the same penalty nntil the person who has information 
has made a olean confession of it. That this edict maj be 
brought to the knowledge of all persons, we ordain and com- 
mand it to be placed in all vestries and churches ; and that no 
•ne:B2ay remain ignorant of these orders and endeavour to avoid 
•badience, we order all publishers, libraries, customs, hotel- 
keepers, -shopkeepers, &c, to have a copy posted up in their 
respective establishments, in a prominent place, that it may be 
read by all comers, and we order all curates to read the same 
to their congregations at specified periods. 

"' EXHORTATION. 

M ( Aa the principal, or rather sole object of the tribunal of 
£ba«H6ly Office is, as already stated, the glory of God, the ex- 
altation of the holy faith, and the salvation of souls, we there- 
foeeysfter having commanded and ordained as above, now exhort, 
paternally, all those who may be guilty .of some offence against 
the ^Sacred Office to appear before us, or our vicars, voluntarily, 
before they are informed against by other persons, to make a 
full confession of their faults and errors. We assure them 
that should they not be under accusation already before some 
ether ecclesiastical tribunal, we will receive them with the 
moweU of compassion, and they shall be treated with that mercy 
fthiek belongs to the sacred tribunal, and will be allowed to depart 
ia peace, withont expense or penance. 

" ' SPKCUL INSTRUCTIONS. 

"' in obedience fcp the Orders we have received relative to the 
press, the introduction or circulation of perverse and forbidden 
books, and having much at heart that in the towns and localities 
mader oar jurisdiction the pure faith may be preserved, which, 
by the grace of the Almighty, actually exists there, we expressly 
•rdain and command that men shall beware of publishing, in- 
troducing, selling, or circulating in the towns, or beyond the 
walls or anywhere within our jurisdiction, any books that have 
not first been submitted to the examination of the Sacred Office, 
under the penalties established by apostolic decrees, especially 
those ef Clement VIII. and Gregory XV. 

" ' Finally, we order and we commaud that no one shall in- 
fringe the apostolical orders, decrees, constitutions, and bulls 
which prohibit Jews and Christians from entertaining certain 
private relations with each other, such as sleeping, eating, play- 
iag, disguising ; and, moreover, that all familial ity with them 
be avoided under the penalties, for Jews as well as for Chris- 
tians, expressed in the bull of Pope Clement VIII. of blessed 
aleatory*' 

" ' Given at the Sacred Office at Ancona, this 8th of August, 
IS-tt. 

" ' F. R. Thomas Vincent Aibalm, 
Inquisitor-General. 

" ' Sign of a cross, which it is prohibited to remove under pain 
•f excommunication. 

" ' Countersigned by 
" ' Joseph Birabkixt, "Priest, 

Chancellor of the Sacred Office." " 

We ask onr readers to consider what most be the state of a 
Chorea and a religion which requires such a machinery as 
this, .where every man is bound to be a spy and informer 
against every unguarded word or act of every one of his 
neighbours. Who would be willing to live in continued 
dread 6f the dark and hidden working of this terrible tri- 
bunal, all whose proceedings are secret and concealed? 

This is the condition of the Pope's' own subjects. It is 
by these means, and by French bayonets, that they are 
kept in the profession of the religion of Rome. 

Borne has established the Inquisition in Spain, in Por- 
tugal, in India, and various other countries. How gladly 
would the Pope extend to his Irish subjects the same bles- 
sings which he confers on his subjects at Borne. Let us 
thank God that we live under a Protestant Government, 
that will not allow of secret tribunals. 
' Btit some will say—" Surely, the Inquisition will not 
exercise any cruelties now !" Certainly, not openly. But 
let them consider that the cruelties of 300 years ago have 
been concealed until now ; or, at least allowed to be known 
•nly so far as might create a real terror of the Inquisition, 
and yet enable Cardinal Wiseman and others to boast of 
the mildness and the clemency of Borne. 
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ON SAINT AUGUSTINE. 

TO THE EDITOR OF THE CATHOLIC tAYltAK. 
Stb,--I have been favoured with a few copies of your 
journal, from which I learn that, in yonr judgment, the 
United Church of England and Ireland has the authority 
•f antiquity on her side as regards her distinctive teach- 
ing — that is to say, when she happens to differ from the 
authority of the Holy Catholic Church. Now, I shall not 
trespass on your space further than to say, on two points 
at least, the authority of the great Latin Father Augustine 
is against your Church ; and I submit my proofs to the 
decision of any candid Protestant These* two points are 
the doctrine of Purgatory and the Sacrifice of the Mass. 
That these, as now tanght in the Catholic Church, were 
the doctrines of the Catholic Church in the time of 
Augustine will appear evident from the following pas- 
sages, which occnr in his " Confessions," as translated by 
a atergymao of your own Church. I quote from the " Con- 
fessions" of St. Augustine, Oxford, John Henry Parker, 
1848. At page 195 I read as follows:—" And*eholA the 
corpse was carried to the burial ; we went and returned 



w itbun£.. tears (he is writing of his mother Monica) ; 
for neither' in those prayers which we poured forth I 
unto her, .when this sacrifice of our ransom teas offend ' 
far her f when now the corpse was by the grave's side, as 
the manner there is, previous to its being laid therein, 
did I weep even during those prayers," See., &e. From 
the above it is clear that, for a deceased woman, " the 
sacrifice of our ransom" was offered up in the time of St. 
Augustine. Will any Protestant dare to deny that by this 
sacrifice must be understood the Sacrifice of the Mass? 
And, if so, what heeomes of the boasted antiquity of the 
Church of England as regards her distinctive teaching? 
That St. Augustine believed in purgatory is implied un- 
equivocally in his pious prayer, page 198 — " May she 
rest then in peace with her husband, before and after 
whom she had never any." If his mother were in heaven, 
why pray that sho may " rest in peace?" for peace she 
musi have had in that place or state of perfect peace. 
Clearly, then, she must have been in some other place or 
state where, her future condition could be improved by 
prayer; and that place we Catholics call' purgatory, 
though, if you, as a Protestant, believe in the thing, we: 
will not quarrel with you about the name. I am willing 
to admit that the Church of England has a great deal of 
good old Catholic truth; but it is only what she took 
from us at the time of the Reformation ; and. thankless 
enough she is to her mother, to whom she stands con- 
fessedly so much .indebted. 

I hope I have not occupied too much of your space. 
The comparative moderation of your sentiments has in- 
duced me to write as I have, and I trust in a spirit not 
unworthy of one who subscribes himself 

A PfiXKST OF THE CATHOLIC CHURCH, DUBLIN. 

October 10, 1856. 

We have often found it unsatisfactory to conduct a dis- 
cussion with correspondents who bring us second-hand 
quotations, which they would have found not to be at all in 
their favour if they had themselves consulted the original 
writers, and compared their quotations with the context. 
It is, therefore, a great pleasure to have to deal with a 
correspondent who cites from a work which he has him- 
self seen, and to which he can refer in order to judge for 
himself whether we represent fairly the context of the 
passage under discussion. 

Let us, in the first place, narrow the controversy by 
stating the points as to which there need be no dispute. 

We have always freely admitted that prayers were 
offered for the dead in the primitive Church both by 
Christians in private, and also with peculiar solemnity by 
the Church at the time of the celebration of the Eucha- 
rist. The point in dispute is, whether these prayers 
were made on the supposition of the existence of pur- 
gatory. 

That we may not involve ourselves in verbal contro- 
versy and dispute about the word purgatory instead of 
the thing, we also state that it is the belief of the Church 
of England, as it-was that of the early Church, that the 
full happiness of the redeemed does not take place till 
the resurrection and the reunion of the soul with the 
body. If any one choose to call the inferior happiness 
enjoyed in this intermediate state purgatory, why then 
we believe that all the departed souls are in purgatory in 
this sense of the word : but what we deny is, that there 
is any reason to suppose that any of the redeemed suffer 
pain .or torment in the interval between their death and 
resurrection. 

If our correspondent will read over the whole of 
the chapter from which he quotes ("Confessions,'' 
book 9, chap. 13) he will not find- in . the entire 
the slightest intimation that St. Augustine: believed that 
his mother was then suffering pain of any, kind. His 
prayers are not that she may be released. from purgatory, 
but thatshemay ba delivered from going to hell. We 
believe that the following will be found to be a perfectly 
fair representation of the sentiments expressed by Augus- 
tine in this chapter. Although he knew that bia mother 
had lived a holy and Christian life from the time of her 
conversion ; still he dared not say that she had not been 
guilty of many sins between the time of her baptism and 
her death. For these sins, if God were extreme to mark 
what was done amiss, He might bring her into judgment. 
And the day of judgment being still future, and, there* 
fore, her formal acquittal or condemnation being still to 
come, Augustine prays for the forgiveness of these siosi, 
and pleads with God on her behalf the Redeemer's 
atonement and intercession ; at the same time, he ex- 
presses bis faith and trust, that the sins with respect to 
whiob he prays. had been already forgiven : " I believe 
that Thou, hast already done what I ask; but accept, 
Lord, the freewill offerings of my mouth.". And the foil- 
lowing passage proves decisively our assertion, that what 
Augustine prayed for was, not that his mother might be 
released from purgatory, but that her sins might 'be 
washed out in Christ's blood, and. so that she might be 
preserved from falling into the hands of Satan: "Let 
none sever her from Thy protection. Let not the lion- and 
the dragon interfere either by force or fraud. For she 
will not answer that she owes' nothing, lest she be eon 
victed and seined by the canning accuser, but .she will 
answer that her sins are. forgiven her by Him to whom 
none can pay baek that- prise which Ha who owed no 
thing paid for ns." 

We think that the whole passage, if fairly weighed, 



affords by its silence a strong presumption that Augus- 
tine did not hold the modern doctrine eonceming-puxga- 
tory. He admits the possibility that his mother may 
have committed sin, and he prays for the forgiveness ef 
those sins: he trusts that in virtue of her union with 
Christ those sins have been actually forgiven-; but .be 
never hints that it was possible for those to be purged 
away by fire or by any suffering of Monica's own. 

We have often thought that anybody who has ever 
looked at the outside of St. Augustine's works, must feel 
that if there can be any dispute whether he held any of 
the distinctive doctrines of the Roman Catholic Church, 
then it must be certain be did not hold it. Could any 
divine who thinks as Roman Catholics do now, write a 
dozen folio volumes on every branch of theology, and 
never write a sentence which would clearly indicate that 
he believed in purgatory? And what better opportunity 
conld such a writer have had for expressing his belief in 
purgatory, than when speaking of the remedy for sins 
committed after baptism by Christians who die in the 
Christian faith? 

There are other passages of St. Augustine's works 
which prove positively that the possibility of a purgatory 
had occurred to him as a matter of speculation ; but that 
the Church in his day taught nothing which could enable 
him to speak positively on the subject. " That some such 
thing should take place after this life is not incredible, 
and whether it be so or not may be a subject for inquiry, 
and may be either found or remain hidden ; that some of 
the faithful, through a certain purgatorial fire, are so 
much the more slowly or sooner saved by how much 
more or less they have loved these perishing goods." 
(Enchirid, cap. 69.) 

Again, " If it be said that in the interval between death 
and the day of judgment the spirits of the departed suffer 
a fire not felt by those who have not had such disposi- 
tions and affections in their mortal life that their wood, 
hay, and stubble shall be consumed ; but felt by those who 
have carried with them buildings of this kind : whether 
they feel the fire of transitory tribulation burning those 
secular affections (which are pardoned from damnation) 
in this world only, or both here and there ; or therefore 
here that-they may not feel it there, I do not contradict it, 
for perhaps it is true. ( Non redarguo quia forsitan verum 
est. De Civ. Dei. lib. xxi., cap. 25. For the originals of 
these passages, see Catholic Layman, vol. iii, p. 72.) 

Is it not plain that it the Church in Augustine's time 
had had any tradition on the subject he must have known 
it, and then he would not have needed to speak with a 
"perhaps" about the matter. 

The other question raised by our correspondent does 
not require much discussion. It is merely that the word 
sacrifice is applied to the Eucharist by St. Augustine ; 
but as the same word is applied to it in the service of the 
Church of England, the mere use of the word proves 
nothing, until it can be shown, that that father'emplojs 
the word in the sense in which she denies it to be appli- 
cable to that sacrament. 

We may add, in conclusion, that in conducting a con- 
troversy as to the sentiments of St. Augustine, we -as 
Protestants are under no temptation to deviate from 
strict candour and impartiality, believing as we do that 
the doctrines with respect to which the Roman Catholic 
Church differs from ours are corruptions added in the 
course of centuries to Apostolic Christianity. The only 
point we feel put to an issue by a reference to St. Angus 
tine is the date at which the corruption was introduced. 
Should we find a doctrine like that of purgatory to be 
unknown to Augustine, then we conclude that the date of 
its introduction was later than the beginning of the fifth 
century, at which time that father flourished ; but if it had 
turned out that Augustine had received the doctrine in 
question, we should still not have been bound to consider 
it as a part of Apostolic Christianity, unless it could be 
shown that it was held by the Church for the four cen- 
turies before. 

ON THE SACRIFICE OF THE MASS. 

TO THE EDITOR OF THE CATHOLIC LAYHAH. 

Sib, — Having turned the subject of the sacrifice 
of the mass over in my mind occasionally from time 
to time, especially lately, I thought that the following 
remarks might place the important part of the argu- 
ment on both sides in a clear and concise manner. I 
thought, also, that Protestant controversialists often give 
only an imperfect view of the Roman Catholic belief and 
teaching on this doctrine, and, therefore, although that 
view be just, so far as it goes, yet, being imperfect, 
to give it as if it were the whole is unfair in con- 
troversy, and as such injurious to the cause they ad- 
vocate. It is like a suppressio veri, which those who have 
the truth, as they need never, so they should never, have 
recourse to. I am very far from saying such suppression 
is intentional. I only notice what appears to me to be the 
fact. Let us hear, then, the definitions and explanations 
of the Church of Rome herself, as contained in her autho- 
rized formularies and approved writers. I shall begin by 
quoting the familiar and well-known definition in the 
creed" of Pope Pius TV.— "Also, I confess that in the 
mass is offered to God a true, proper, and propitiatory 
sacrifice for the' living. and the dead." The calaoliism. of 
the Council of Trent enters more into pariraulaxsv and 
explains what is only dogmatically laid down in the oreed. 



